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ba was ymb feower hund wintra and nigon and féowertig fram ures Drihtnes menniscnysse paet
Martianus casere rice onféng and vii géar haefde. Sé waes syxta €ac feowertigum fram Augusto pam
casere. Da Angelpéod and Seaxna waes geladod fram pam foresprecenan cyninge, and on Breotone
com on prim mi¢lum scipum, and on éastdale pyses €alondes eardungstowe onféng purh daes ylcan
cyninges bebode,

pe hi hider geladode, peet hi sceoldan for heora €0le compian and feohtan. And hi sona compedon
wi0 heora gewinnan, pe hi oft &er nordan onhergedon; and Seaxan pa sige geslogan. Pa sendan hi ham
grendracan and héton secgan pysses landes waestmbaernysse and Brytta yrgbo. And hi pa sona hider
sendon maran sciphere strengran wigena; and waes unoferswidendli¢ weorud, pa hi togeedere gepeodde
wearon. And him Bryttas sealdan and geafan eardungstowe betwih him, peet hi for sibbe and for halo

heora édles campodon and wunnon wid heora féeondum, and hi him andlyfne and are forgeafen for
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heora gewinne. Comon hi of prim folcum dam strangestan Germanie, peet is of Seaxum and of Angle
and of Geatum.

(Bede’s Ecclesiastical History (Old English version))
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[595] AN. .dxcv. 'Her Gregorius papa sende to Brytene Augustinum mid wel manegum munecum be
Godes word Engla deoda godspelledon.
(Anglo-Saxon Chronicle MS.A, Bately (ed.) 1986: 25)
HREE (WQEY RIFNAT=—3" Nouk N Y7 PR~ QNTH 0 R—RIXORT N\ YE
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X CROERAHENSNUES NRNEQH X LRI EHIEHOOLNE BFEZNEIRY &
RKEBHSR O L o X R ORI HIG QWERET N 30 2 VERGRE LA 2o RER & = X L RKIIHD
SUIE SEW SRV WAL SOERROL0N KANE - FANNLSRINP = XLFKUEHiR 0

(=)
OB IRRBUIGEBE S O R0 O K43 2°

Bl MK N FERHMS HIHKHEEE RS

NEURNIE AR AO S EIHIS” 1| SR BEESMHL (Anglo-Saxon Gospels) ~EEEHIQHES TL#Hn, (the
English Heptateuch) 2HIKFEVERWLSNLER 1 Q4 SER BE v UEREILWRHIVE QO Vi Nouk NaE
PR S WNWRASERRFEROSIIER T K0 BES O RIS LEHE 8 20 Ml NHER ﬁﬁﬁﬁ@wb%
N % IS +m%%®@mmﬁﬁuf%okk%iéh% Stanton (2002) &OmmE 0’

[T]he oldest known Anglo-Saxon school did not forbid the use of Old English words in interpreting
Latin texts. So although no full-length English translation survives from before the ninth century,
English glosses were clearly used alongside Latin ones in the education of English monks and clergy in

the seventh and eighth centuries.
(Stanton 2002: 34)
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BAHI S HHKHER 2 IBR{/OBRRIBAOSLO L B8~ KE Qo N FE L HHKHE S HEB R ZH0 250 1) 0 &40
N R
Stanton (2002) {ROELWmER0°

It comes as somewhat of a shock to see the gloss to the opening words of the Christmas story in the
[Lindisfarne] gospel of St. Matthew: Christi autem generatio sic erat cum esset desponsata mater eius
Maria Joseph: the huge decorated letters XPI (for Christi) spill across the page, full to bursting of spiral
and interlace patterns, and a tiny cristes perches atop the X. The Old English sodlice, “indeed,”
nestles above the autem of the second line, in the curve of the same X from line 1. In a space between
the long stroke of the X and a trailing section of ornament is a commentary gloss on the genealogical
section of Matthew: uutedlice suae was cristes cneureso, “truly, such was Christ’s genealogy”.
Furthermore, there is a quadruple gloss in the fourth line: desponsata, “betrothed”, is glossed
biwoedded 1 beboden t befeastnad t betaht. The first gloss, from the verb beweddan, means quite
specifically “to betroth” ...

(Stanton 2002: 50-2)

CNSHE DK 7 KRNI OB - BSOS 250 T NIR Y KNS — NESIHL © M aHIQIIE S XPI
=N FERATS L 2 0°
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Stanton (2002) {OIED WWEER e’

The very appearance of the gloss in such a manuscript underlines the blurring of the distinction
between the canonical Latin text of the gospel, presented as primary and iconic, and the act of
interpretation to which the gloss leads. The interlinear gloss is, in a way, the ultimate service,
especially in a book like Lindisfarne, where the Latin stands out because of its high-status script and
elaborate illumination; but by performing the gospels in English, the gloss becomes like a domestic
servant imitating his master in his own language.

(Stanton 2002: 53)

WRE v CER (interlinear gloss) R&IEE SN R NFEVIHEKFIR W QXIERRE S 94 2 245507 D0 T
NI KON N — NEEHIHI Qe 4 é%gﬁfi\a%/éﬁ@ﬁvﬁbﬁﬁcéménfuawzi DA
f EENIHT VR IR oI KRR Q FEB BEIKE Mok M FEQIERE 4%

Stanton (2002) {OED WV RER e’

[TThe beginnings of vernacular authority in the way Old English glosses imitated Latin vocabulary,
syntax, morphology; they began as aids to learning Latin, but ended up teaching a great deal about

English as well. Glosses built a store of unique vocabulary for later writers ... the main stream of the
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Old English lexicon, on which better known writers such as ZAlfric and Wulfstan drew. Ultimately,
English could even be used for the very important task of teaching Latin grammar, as Zlfric showed
with his bilingual Grammar. Similarly, the tenth-century gloss to the Lindisfarne Gospels shows the
intrusion of English onto the sacred page, a further authorization of its use as an interpretive tool. In
the end, it was the power of English to act as an interpreter of Latin language

(Stanton 2002: 53)

NN N FEWIRE O QHHKFERER S N2 NS AR D RNK RN QSR QHIKFE S HIm - S~ O W EEQHE
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PR EEER N R N FE QS ERRMIFE-V 0 1 D80 CHHOIFEQER L5 0 42°
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2% B TR QEN; (The Dream of the Rood) 27 M H 2 H ERE; (the Vercelli Book) ML
S 20 melSHIKFEQ R 19 50° {2 QI Y T H NERRDOLLHRKRE S v H X SIXEWEEe~ 20
RiE90° X UREEKEERNmER e’

Listen, I will tell the best of visions,

that came to me in the middle of the night,

when voice-bearers dwelled in rest.

It seemed to me that I saw a more wonderful tree

lifted in the air, wound round with light, the brightest of beams. .

There I did not dare, against the word of the Lord,

bow or break, when I saw the

corners of the earth tremble. I might have

felled all the enemies; even so, I stood fast.

He stripped himself then, young hero - that was God almighty -

strong and resolute; he ascended on the high gallows,

brave in the sight of many, when he wanted to ransom mankind.
(Treharne (Ed.) 2010: 121, 123)
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_\Ll.z..ﬁmw#mﬁﬁ @Lum\,n/.ﬁoﬁ%.mﬂ_:ﬁ&ﬂilc@Lum}.}.ﬁoilﬁ%n@%%%o T“t@ﬁ%rﬂﬂ Lees A~©©©v #%mm%’?@o

[TIhe implementation of the Benedictine reform offers a practical guideline to homiletic production.
The earlier Blickling and Vercelli collections represent the anonymous tradition of homiletic prose,
most often held to be prereform. Evidence of source study for these works indicates an emphasis on
apocrypha, often featuring Insular or Irish concerns and topoi and a generally unremarkable Latinity.

(Lees 1999: 25)

YA DN LMHEHEQS IN= D N (Blicking) BR#y v I'DH 24 H = (Vercelli) BR#W, SoF
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R Stanton (2002) RAOTRE N0’

By making available to non-Latin reading people “the books most necessary for all people to know,”
[King Alfred] remade the Latin canon and began the process of building a vernacular canon before
Alfred, the canon consisted exclusively of Latin works. But Allred broke down one wall and put up
another: canonical works were now available in English, but the king himself decided which works
were “necessary,” and hence available, in English. ...Alfred institutionalized this process on a grander,
royal scale. He claimed an authority that included his own very personal shaping of cultural process
and product, and he aimed to integrate textual transmission into his extension and consolidation of
royal power.

(Stanton 2002: 173-4)
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W E<E URR P ER W HE ST HE S R VESWITIE O 4L°
NRNANEHBT NN NFEXEROHKGE ¢ SERVE S0 L0V REQEIEINEE D we v
W O W HEIEEER VO WY QHEWERL-0 Q L2401 N 420850 1)~ U 80s0°

o HIHKHERS THEHE,
HIEE L 600 K S SR EE TR B THRYE 1 R0 G O 2° W O EMHES MEWE R0 B9 1 Stanton (2002)
WIS A0’

The first continuous prose translation of any portion of the Bible was that of the first 50 psalms
contained in the so-called Paris Psalter (Paris, Bibliotheque Nationale, Lat. 8824); this translation is
now confidently attributed to King Alfred. ...The psalter was frequently used in the monastic classroom
for the purpose of teaching Latin, and it is quite likely that Alfred gave it a place in his curriculum of
bilingual education. In any event, Alfred clearly intended to use it for his own education, and it is very
much of a piece with his other translations in its treatment of rulership, learning, and wisdom.

(Stanton 2002: 121)

BAHI QIRR S #6046 © s I0OERE Paris Psalter Z24I¥.2" N2 N D DL H QHp~vi 2 v 2 v0° MK FIR i
By BNRNERIZOOIEVHHOREIPEEW S 1REFERIZSO NN AN LR I NG LIL& K42°
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THEMES 22D ™oy N QXE R AOMRWE A 1) O E A0S NRN N DL 0 O W7 10 QERED W R 2
[RUA LSNP T INIE OO PR N0R S48~ NI {0E S HIHEE NN NEERIER EL SR SVEHE
YRR EERER 90 2 IER 0" N R N RIS (S HEIKFEV Q1 1 R FIFERHm 2 408~ &0 © BIE
BXQHE K o SRR 5 RYLE 0 2 X ST ST U s 06

M R2DNADLHRIEE O NERHSHK
NRNAN S TR WERR CHRY HRWENLSR e FHRIE) WRIEMEVE S ~e-u S0 ilK
IO 24 242° Stanton (2002) &R AODEANR°

The changes that Alfred made in translating the psalter into English reflect ... especially his relentless
desire to accommodate his work to the idea of teaching. ... [I]t is by no means a slavish translation,
and the additions and changes the king makes are often highly significant. The psalter is subtly altered
to present a very specific image of the king as wise educator; this image is based on that of King David,
whose authorship of the psalms is affirmed in the Old English introductions. These introductions are
exegetically designed: that is to say, they not only point out the circumstances of a psalm’s
composition, but also encapsulate its principal theme and apply it to different situations in which the

psalm might be sung.
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(Stanton 2002: 121-2)

NN N RSN TEE) ROECENRRIZI Q2 m X > 9 —) g’

Daes @fteran sealmes capitul is gecweden Psalmus Dauid, paet ys on Englisc” Dauides sealm” for peem
he is hys sealm gecweden for pi he seofode on paem sealme and meende to Drihtne be his feondum,
agler ge inlendum, ge utlendum, and be eallum his earfodum; and swa ded elc paera pe pysne sealm
sincgd be Mis sylfes feondum; and swa dyde Crist be Tudeum.

(Oneill (Ed. and Trans.) 2016: 4)

The second psalm’s heading is entitled Psalmus Dauid, that is in English, “David’s psalm,” and it is
called his psalm because he lamented in the psalm and complained to God about his enemies,
domestic and foreign, and about all his difficulties; and everyone who recites this psalm does likewise
about his own enemies; and so did Christ about the Jews.

(O’neill (Ed. and Trans.) 2016: 5)

NRNANT v QHEWEEZES THRIE) 9 IEP OHEEQERRR I 5507 NRINANLH R vk
HQ#IE= 040 200 MiiE ) SHIKFER WIS WE D)7 8 = X L RWRHIT © H2 L S D 42 VBRGS0 2 0e°
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P AN AN LKHAR S BHMIEE R ——EHHIEERR L2 16 N IR RS & Wit

NRNADNLHOK HeR— (Bdgar’ HESKHEI—UE) 27 D IR NEHHVE T 07 BRSO NN
N80 2 DO KEMKFIR U L0%" MOV O N2 N2 (Alfric, 955-1020) 3 X
HE& (the Grammarian) ~VEN ST ERHTKFEV LK 08I 48 0°

— R2ANDIDIRLIYROEEHHMSER

PR AIHD; (the Old English Heptateuch) 237 N2 NS D U0 OREHIC (RRQVUHIQ) BRI
107 RRAND AR KEQ FRERE) WEOV 20 USRL BV QHQ QER U8 Mo EED
RO LR o XCRRE QXENMD NN NEXE QERBHKWEEEE LT O NN A D L0 B E
S50 (03950° Magennis (2011) R OmE A r0°

Zlfric was a prolific translator of the Bible then, but he was also a reluctant one. He expresses his
profound anxieties about making the sacred words available in English most insistently in his Preface
to Genesis, an accompanying letter sent with his translation of Genesis to the pious layperson
/thelweard, who had commissioned it. Zlfric is acutely conscious of the spiritual depth and subtlety

of the biblical text and he fears that by making the ‘bare narrative’ available to the untrained he will be
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opening the door to simplistic and wrong interpretation:

Now it seems to me, beloved one, that the work is very hazardous for me or for any man to undertake,
because I fear that if some foolish person reads this book or hears it read, he may suppose that he may
live now in the era of the New Law just as our forefathers lived in the era before the Old Law was
established, or as men lived under the Law of Moses ... We also declare ahead of time that the book is
very difficult to understand spiritually, and that we have written no more than the bare narrative. It
will therefore seem to the ignorant that all the meaning is locked in the simple narrative, but that is
very far from true, (trans. Muinzer 1970, pp. 165, 166)

(Magennis 2011: 91-2)

FOOOHE NRNS MRS OIRZEHIC | 5 (1HD) w0 N QEIIEONY 2 N—2 (FEthelweard” ~
RNA DL QERELIT0) QERQUEDOIER SN X o X -KOREINDI 54500 UENXOR
FEWVIRR 0 e v RO QEE ¢ QEWEN VU S0 QIR O4°
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N RN2ANDIDIRERERN IR Y O LR
NRND DR MRMER YV O W BEQERIEN Q /Sl /R0 s 00 v 5 2 Qs &° Lees (1991)
OFR A 00°

As is the case with the generic division of Anglo-Saxon writing into poetry and prose, the tendency to
subdivide the prose corpus into anonymous and named collections results in a hierarchy of critical
value, which in this case is confirmed by dating and the methods of source study. Relatively speaking,
the prose is easier to date than the poetry, since the implementation of the Benedictine reform offers a
practical guideline to homiletic production. The earlier Blickling and Vercelli collections represent the
anonymous tradition of homiletic prose, most often held to be prereform. Evidence of source study for
these works indicates an emphasis on apocrypha, often featuring Insular or Irish concerns and topoi
and a generally unremarkable Latinity. The later authored collections of Zlfric and Wulfstan represent
the newer tradition of homiletic prose, influenced by the revival of Latinity and ecclesiastical orthodoxy
generated by the Benedictine reform. These works consistently demonstrate a much higher level of
Latin scholarship, a concern with accuracy and authority, and a more consistent use of form, whether
exegetical or catechetical. Since it is easier to assess the works of Wulfstan and Zlfric in relation to
their sources, it is no surprise that their works are better known.

(Lees 1991: 25)
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AN DM HH QKO RER CBE U KEE SIIEWHE 0" XEOND D 4 NANEREH-IDH 2
SRR ORE SEHMIZE VRN LN RANNE QR LH X (- BR) AVEZNN NFEF OO
239058 BLORNRINDAHREDRINXKRAN QR ATNT N QR E 126 O W H SN IR N RN
FEHORME UMV -0 Q (380°

FHEQCERT” NN ARIIINUI A O AT Y DS QF P EIEI VO WEHETO S0 (e O 2
o0 R’ Lees (1999) RAOEEDVmE 0’

The period of the late-tenth and early-eleventh centuries is, after all, that of the Benedictine reform or
revival, which witnesses an increasing monastic purchase on the church and its copartner, the ruling
dynasty of the West Saxons fortified by the premises and goals of the Benedictine rule. As the term
revival suggests, the theological, liturgical, and doctrinal content of the homilies is most often
understood in terms of its relation to prior movements ... and the prior authority of the Church Fathers.

(Lees 1999: 26)

| OHIREN | | ZHRREB YIS Y AU HE CERURUSHEQOOREQHEW YNy AR
omE N~ O WETUSLDH Ko o AN ) HE QX E W E e TR U 2 IR R K& o 00 e 17
VORRCENE EFE KREETUBSXESCHBIRKH S HoEHESHEE v QREVEIR W S0’
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Zlfric was a product of the Benedictine Reform, which showed some ambivalence about translation.
The reformers wanted both to regulate and control the texts that were read, glossed, and interpreted;
at the same time, the goal (realized most fully in Zlfric’s generation) of making more texts available to
more people generated an inherent tension with the idea of control. This tension emerges clearly in
Zlfric’s own writings about translation. The overriding need was to maintain strict limits on
interpretation - but how? Institutionally, the answer was to choose the right people as teachers, to train
them properly, to read works in the approved canon, and to follow the right methods of exegesis.
(Stanton 2002: 175)

NRND AR ERIHSOEIEEEWRA ¢ IR N EHE QEOMN1U90° KL 0 BIRM SN FE
FERLLDOSNS BRUSHLSPIORANKLPRESD" EEPOVEL L o <DV LEE 40504

WA @ MIER BT Q BV RIS SR i S H e 1) QBB N R NS A NIROER Y O S VHI S 2o Q UK
oW 550" ERUESESEZVE OV VRIRERE HEVSURNDN VRS BROE D SRHIECNR

PHEIES<DOINHRPRE N O ERUFRER 0L R O °

TXHRINR N w8 BEERCRENIK SN I VEL” BRI KR T N L UHHDERP 0109 0
LAEO 230° O EHE QER MIHE W FIHK U850 )0 1 O (v R BEIK 1 I S L8450 46 S 3
POIRERRRS VBRIV ETEEN O KL R E L A3 R f 0 50°
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< RADO - PODNNELSH D K LR S HHE VI

BEEEVYE QM N NS D R KD 60 R X E W AO0ERVESN O N NSNNLREDD N N
AL O WEHUS OB UEED M —AKHRED R N KA N U oRRARMNIROZE QT NN N CHEK UE
DR P oSN

— DRANKXIN\STHEF

NP —AHKDHACNTT DA NIRRT NAN N CHEWEE OV 1O HEXDH NN
NN 027 m— A KHRER O WD RNKRNTE Ih— N< QI VE-HQUEER IER O A NN N
FEUEDEROEOL VORREXIPELRIE S Swanton (1993) L0 R FER NWmE o 00°

THE SERMON OF ‘WOLF’ TO THE ENGLISH WHEN THE DANES PERSECUTED THEM MOST, WHICH
WAS IN THE YEAR 1014 FROM THE INCARNATION OF OUR LORD JESUS CHRIST

Beloved men, recognize what the truth is: this world is in haste and it is drawing near the end and
therefore the longer it is the worse it will get in the world. And it needs must thus become very much
worse as a result of the people’s sins prior to the advent of Antichrist; and then, indeed, it will be

terrible and cruel throughout the world. Understand properly also that for many years now the Devil
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has led this nation too far astray, and that there has been little loyalty among men although they spoke

fair, and too many wrongs have prevailed in the land. ..
(Swanton (Trans.) 1993: 178-9)

B — N < LI H DK<L URFODRNK AN QX3 | O | HEQRK, 2 HRoK
AN X = K EFHE (R — 3 <) SREW <DV R QIR IS0V O D R N KA N BHAKE A O RKE 0
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Magennis (2011) ROD2NK RN QERKQHEY O 2 WinE R 0e°

The Sermon of the Wolf to the English is an urgent call for the people of the English nation — the
English nation is now clearly understood to be both a political and a conceptual entity — to repent
their sinful ways in what is a time of social and spiritual crisis. The Sermon is not, like most of Zlfric’s
homilies, a sermon for a particular church occasion but is a ‘general’ sermon that arises from Wulfstan’s
perception of the distressing of state of England at a time of disorder and lawlessness.

(Magennis 2011: 141-2)
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The rhythmical and formulaic aspects of Wulfstan’s style are of particular interest since they can be
matched closely with those of more recent ‘prose’ authors who are demonstrably composing within a
long-established and ultimately oral tradition, namely a group of African-American preachers, whose
sermons have recently been studied in detail. ... Wulfstan regularly peppers his sermons [with the
bywords] ...: ‘gecnawe se pe cunne’ (‘let him recognize it who can’: Homilies v.24, v.32; xxa.45, xxa.84;
xxb.59, xxb.96; xxc.50, xxc.99); ‘gelyfe se pe wille’ (‘let him believe it who will’: Homilies vi.196;
xm.79; xxa.77; xxb.88; xxc.84); ‘understande se pe wille’ (‘let him understand it who will: Homilies
xc.114; xxa.80; xxb.92; xxc.95); ‘understande se pe cunne’ (‘let him understand it who can’: Homilies
xxb.105; xxc.107); ‘gime se pe wille’ (let him understand it who will’: Homilies xi.99, xi.188; xvn.16;

xix.84; xxb.II); ‘sod is peet ic secge’ (‘it is true what I am saying,: Homilies ix.143; xi.137; xvn.65;
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xvim.74; xxa.33; xxb.39; xxc.187; xxi.io). ...The soaring peroration of Martin Luther King’s ‘I have a
dream’ speech, delivered in Washington on 28 August 1963, is a masterpiece of rhythmical discourse

orally delivered, but it also demonstrates the way in which a speaker well-versed in an oral tradition ...

So let freedom ring from the prodigious hilltops of New Hampshire.

Let freedom ring from the mighty mountains of New York.

Let freedom ring from the heightening Alleghenies of Pennsylvania.

Let freedom ring from the snow-capped Rockies of Colorado.

Let freedom ring from the curvaceous slopes of California.

But not only that.

Let freedom ring from Stone Mountain of Georgia.

Let freedom ring from Lookout Mountain of Tennessee.

Let freedom ring from every hill and molehill in Mississippi, from every mountainside, let freedom
ring.

And when this happens, when we allow freedom to ring, when we let it ring from every village and
every hamlet, from every state and every city, we will be able to speed up that day when all of God’s
children - black men and white men, Jews and Gentiles, Protestants and Catholics — will be able to

join hands and sing in the words of the old Negro spiritual, ‘Free at last! Free at last! Thank God
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Almighty, we are free at last!’
(Washington, Testament of Hope, p. 220)
(Orchard 1997: 111-2)

DRNKRN OB VE I OSLEHE S & NAKREQ “I have a dream.” SQERUZ-SLNNAD - HAXNN
H#7 Q= K L RROIE TIE Y 4 0RR QHERHIEN L 20°

R 42

FHOD YA N LA EIHIER WV S VRV O R O WEEREVIEON DD £ - & N—QFE R B
RS VOV DOL Y 250° DR BRUNNADT « AN NHY W HEEI S0BMIER RO
NANNE QHEE L ED VEFRVPOLLIVE NAND - AN N Y QEHIER & R - kiR
ECNDNNL YR SWEHVYEHER LS DYASNCEMERS DD~ « [T N— Q@R 5820 5
RV O S°

BHIEE TR 28 BAMIIE E A~V EED O EUREER O RRE L4 O i) v B BEERE N RRU S0 A 3850°
RNARE - BPANNELZOTNDNNE ) O OFIE - BEREFEHREEIQ AR AR QTON TR K& NINYTX
SQEENHS O LU ST NARND - PANNELON DN LFHKER HEHESERS L0 BH -
QAT O IV P BRER 0.3 ¢ HURET FU3830° NIk NIE 1 5080 ¢ e T v A QUi U R O EE N R o

59



O

vy oA
SR

(=)

Q)

()

(<)

(0)

(©)

()

3L 0 RO VOV RINATI=— U0 FRQE R (Pastral Care) St~ S ERVEO

M

e

KES 1101 RE 1 Om1 111E L EHPRKED H 2o XERRMEHF LS LR T X RKUIERS URe
SOE N QI LIED 5 WV O N2 Q (3850° JEXHENIAK SEINGERY T EERTEKIMHE MR RE
T = KA DN R — R SEEEKKIR SN N WSS IR 2 050 2 288N p407 STITY 2252 3 40
ESHI< XK L D% BRSO -H50°

BC HHF HEHU N5 — U0 N R NE ¢ Q0 — MEFQEERKK ONE” AD HNELAINDIR Y D XS
XD LN NV DA o KRR WER O 4L°

O— P RNIRNEENEONY ZLEED N NIERO D — P QB S WEHRVEPAOSNN D NN D
LEEPIST TANDNNEAR UK N NN QI AW QEIR Y T RHL 0 { NI KERELE P LD
NN DR —RBE O 2500

IR KON T X X AR S IN049 50T AENDRN KR T ) X VEE UL 0L L1800 7 TN PR —R X
INY N AR TR A 00 °

=" BRERRAEy (Historia Ecclesiastica Gentis Anglorum) s9™RNFEVHIS LR NRNA DL HQ#EY
WORNRNADLL =RV S ERET A6 O TR EIR RS0 S L ) o MKW E e’
HFoXLROERIER [ BEUD AD NRIE "RLENDKEZRS S X LRKVERVT BEWERE D820
Rlug NS

FANNDD - RANNELHE] MS. A, 337 AENRSNNKI T —C XADXKIRYT 72NN QI RN =—
KHRER O LN — « L —R— (Matthew Parker) RE# D" RED T —L XKADMKIKT TANN L —R— -



Ty Y7y vROBEERROMT

INTNIND — IR S WY 2 50°

(00) BIR—RMORYT NURDHQ | IDRKE NN N2 H#E O QI R 48 50°

(o) B ThIn=a A EBRE) 28 JKREUD NS NOQME L~ O WEOWOSLEIH ™= > N2 (St
Edmund) E@KHRD N TH NS OERVERWINLE D SWEIOKSE U WS VEROWENNREYC 0LV
250°

(2) T2 NI KNS — NEnEny 2 LKE X1 (the British Library) © 3 N4~ (DISITISED MANUSCRIPTS) {
B4R © %050 (Cotton MS Nero D 1V, f. 29r)° XPI 2% = N NXIE @ 253 2 chi rho iota 7 sy = K94 5307
XP (RYO—) W0 Ny XK iy

(Z) TN T ELELDD £ - o v N— O QIEEFRININ T DY A NWIHEH O RKENT N - % — 8 O 427

() DQERR | RKNELmMIIZTURANLNA - O« D NR— NREGEH VLR 2°

e XiE

Baker, P. S. (2012). Introduction to Old English. Third Edition. Southern Gate, Chichester, West Sussex: Wiley-
Blackwell.

Bately, J. M. (ed.) (1986). The Anglo-Saxon Chronicle. A Collaborative edition. Volume 3 MS A. Cambridge: D. S.
Brewer.

Brown, M. P. (2003). Painted Labyrinth: The World of the Lindisfarne Gospels. London: the British Library.

Craford, S. J. (1922, reprinted 1990). The Heptateuch: Zlfrc’s Treatise on the Old and New Testament. EETS No.
160. Early English Society. London, New York, Toronto: Oxford University Press.

Lees, Clare A. (1999). Tradition and Belief: Religious Writing in Late Anglo-Saxon England. Minneapolis, London:
University of Minnesota Press.

Magennis, H (2011). The Cambridge Introduction to Anglo-Saxon Literature. Cambridge: Cambridge University

61



Press.

Mitchel, B. and Robinson, F. C. (2008). A Guide to Old English. Seventh Edition. Maldon, MA, Oxford, UK, Victoria,
Australia: Blackwell Publishing.

Miller, T. (ed.) (1890, reprinted 1990) The Old English Version of Bede’s Ecclesiastical History of the English People.
EETS. No. 95. Early English Society. London, New York, Toronto: Oxford University Press, Millwood, N.Y.:
Kraus Reprint Co.

— (ed.) (1890, reprinted 1990) The Old English Version of Bede’s Ecclesiastical History of the English People.
EETS. No. 95. Early English Society. London, New York, Toronto: Oxford University Press, Millwood, N.Y.:
Kraus Reprint Co.

Muinzer, L. (trans.) (1970). [/Zlfric’s] Preface to Genesis. In Robertson, D. W. (ed.) The Literature of Medieval
England. New York: McGraw-Hill, 165-7.

Orchard, A. Oral Tradition. In O’Brien O’Keeffe, K. (ed.) Reading Old English Texts. Cambridge: Cambridge
University Press, 101-123.

O’neill, Patrick P. (ed. and trans.) (2016). Old English Psalms. Cambridge, Massachusetts, London, England: Harvard
University Press.

Pulsiano, P. (ed.) (2001). Old English Glossed Psalters Psalms 1-50. Toronto, Buffalo, London: University of Toronto
Press

KETE (IRK]) IxAdam - PAXNELRER) #KEE T —RANTAR—FR AT AR’

Stanton, S. (2002). The Culture of Translation in Anglo-Saxon England. Cambridge: D.S. Brewer.

Swanton, M. (ed. and trans.) (1993). Anglo-Saxon Prose. The Everyman Library. London: J. M. dent,

mEEE (R) (1100) T¢ —2EKERFEHR® SRS EXE | <K11° EREEERRE’

Treharne, T. (ed.) Old and Middle English: An Anthology. Third Edition. The Atrium, Southern Gate, Chichester,
West Sussex: Wiley-Blackwell.

62



